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Surah  Ash-Shu'ara' 

(The  Poets) 

Surah  Ash-Shu'ara'  was  revealed  in  Makkah  and  it  has 227 Verses  and  11  sections 

With  the  name  of  Allah,  the  All-Merciful,  the  Very-Merciful 
Verses  1-9 

$  iLli?      ilfcS  <t>  £pi  sJ^Jl  Jjl  ilb  ^>  JUt 

>  fur  I',  t'  » ii  -  *  *  *f'  Vf  f  I?  j.  /  v  "  ,J  i'f'/' 
cJhi  aj\  $U*JI  ^  jh^Ip       Liu     4<r>  ^yj^i 

.  >*, ,  '  *   j*.   ' "  >  >J'  t"  ,  .    '>  ,\        '  '\ 

cr*-r  est  ft  &  r^>-  uj     o***^  ^  r**^1 

,x . vr ,  >  \' ''.>>**'>>'.',  ^  * >  >>  »*'     t ii  ..  i  *  * 

^  y  jlT  L«j  ajV  dlk  ^  oi  <v>  j^T  ^  jj 

fa  sin  mTm.  [1]  These  are  the  verses  of  the  manifest 
Book.  [2]  Seemingly  you  are  going  to  let  yourself 
collapse  in  grief  because  they  do  not  believe.  [3]  If  We  so 
will,  We  can  send  down  to  them  a  sign  from  the  sky 
before  which  their  necks  will  stay  bent  in  submission. 
[4]  And  there  comes  to  them  no  new  message  from  the 
Rahman,  but  they  become  averse  to  it.  [5]  Thus  they 
rejected  (the  Truth);  so  soon  will  come  to  them  the  real 
descriptions  of  what  they  used  to  ridicule.  [6]  Have  they 
not  looked  at  the  earth,  how  many  of  the  noble  pairs  (of 
vegetation)  We  have  caused  to  grow  therein?  [7]  Surely, 
in  this  there  is  a  sign,  and  most  of  them  are  not  to 
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believe  [8]  And  surely  your  Lord  is  the  Mighty,  the 
Merciful.  [9] 

Cbmmentary 

iill  ^jrl'  cfjLiiJ  (Seemingly  you  are  going  to  let  yourself  collapse  in  grief 
-  26:3).  The  word  (bakhi')is  derived  from  £*u'  (bakh')which.  means  to 
reach  up  to  Bikha',  an  artery  of  the  neck,  while  slaughtering.  In  this 
verse  baki'  is  used  in  the  sense  of  putting  oneself  into  trouble  and  toil. 
'Allamah  'Askari  has  said,  'Although  at  such  places  the  sentence  appears 
to  be  informative  but  in  fact  it  means  to  prohibit  or  prevent'.  What  it 
conveys  is  that,  'O  Messenger,  do  not  be  so  despondent  because  of  your 
people's  disbelief  and  rejection  of  Islam  that  you  cause  yourself  to 
collapse'.  One  learns  from  this  verse  that  even  if  it  is  apparent  that  a 
disbeliever  would  not  convert  to  Islam,  still  it  is  not  right  to  stop  preaching 
to  him.  The  second  thing  one  learns  is  that  the  efforts  one  makes  for  a 
certain  objective  must  be  balanced  and  moderate,  and  if  someone  is 
adamant  not  to  be  guided  to  the  right  path,  one  should  not  be 
over-grieved. 

If  We  so  will,  We  can  send  down  to  them  a  sign  from  the  sky 
before  which  their  necks  will  stay  bent  in  submission.  -  26:4 

Allamah  Zamakhsharl  has  explained  that  the  real  intent  of  the  text  is 
to  say  that  the  disbelievers  themselves  will  stay  in  submission,  but  the  act 
of  submission  is  attributed  in  the  verse  to  their  "necks",  so  that  the  initial 
object  of  submission  is  pinpointed,  because  yielding  or  bowing  in  humility 
initially  appears  on  the  neck.  The  substance  of  the  message  of  this  verse  is 
that  Allah  Ta'ala  also  has  full  authority  and  control  to  evince  any  sign  of 
His  Oneness  and  Omnipotence  which  brings  forth  the  religious 
injunctions  and  the  Divine  Truth  in  such  a  self-evident  manner  that  no 
one  would  have  the  ability  to  reject  it.  But  the  wisdom  demands  that  these 
injunctions  and  the  understanding  of  God  are  not  made  self-evident  but 
remain  visionary,  so  that  they  are  dependent  on  deliberations  and 
pondering.  This  pondering  and  deliberation  is  actually  the  test  of  man  on 
which  the  reward  and  punishment  is  adjudged.  Acceptance  of  self-evident 
things  is  a  natural  and  involuntary  phenomenon  which  lacks  the  quality 
of  deliberate  obedience.  (Qurtubl) 
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(noble  pair  -  26:7).  The  word  £jj  (zawj)  literally  means  a  pair. 
That  is  why  man  and  woman,  and  male  and  female  are  called  Zawj. 
Many  species  of  trees  have  male  and  female  among  them.  On  this  basis 
they  can  also  be  called  Zawj  (^jj).  Sometimes  the  word  Zawj  is  also  used 
for  a  special  kind.  On  the  basis  of  this  meaning  all  species  of  trees  can  be 
called  Zawj.  The  meaning  of  Karim  is  a  nice  and  favourite  thing. 

Verses  10  -  33 

^Ip  ^3     <Sji*  Ji  J-»j^  iiQ  j^S  S/ j  tjj&* 

p-X*^  Uj  bib  Laoli   *>o  JU  <^u^  0*  t_?U-lii_Ji 

-Ui5i  fix  it  ju  <n>  iaj*         A  3« 
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bU  oUkp         <(n)>  ^jjjJaJl      cJlS'  5}  ^ 

<rr>  jJ^J  ftUaa      bl»  a-b  £ji  j  4rr)>  ^  O1^  ^ 

And  (remember)  when  your  Lord  called  Musa  saying,  "Go 
to  the  transgressing  people,  [10]  the  people  of  Fir'aun  (the 
Pharaoh).  Do  they  not  fear  Allah?"  [11]  He  (Musa)  said, 
"My  Lord,  I  fear  they  will  belie  me.  [12]  And  my  heart  gets 
straitened  and  my  tongue  is  not  fluent;  so  send  for 
Harun.  [13]  And  they  have  (made)  a  charge  of  offence 
against  me  and  I  fear  they  will  kill  me;"  [14]  He  (Allah) 
said,  "Never!  So  go,  both  of  you,  with  Our  signs.  We  are 
with  you,  listening.  [15]  So,  the  two  of  you  reach  the 
Fir'aun  and  say,  'We  both  are  messengers  of  the  Lord  of 
all  the  worlds,  [16]  (sent  with  the  message)  that  you  must 
send  the  children  of  Israel  with  us"..  [17] 

He  (the  Pharaoh)  said,  "Did  we  not  nourish  you  among  us 
as  a  child?  And  you  remained  among  us  for  years,  [18]  and 
you  did  that  deed  of  yours  which  you  did  while  you  were 
among  the  ungrateful.  [19]  He  said,  "I  did  that  at  that  time 
when  I  was  one  of  the  unaware  people.  [20]  Then  I  fled 
from  you  when  I  feared  you.  Thereafter  my  Lord  granted 
wisdom  to  me  and  made  me  among  the  messengers.  [21] 
And  this  is  the  favor  with  which  you  are  obliging  me  - 
that  you  have  enslaved  the  children  of  Isra'Tl."  [22]  The 
Pharaoh  said,  "And  what  is  the  Lord  of  the  worlds?"  [23] 
He  (Musa)  said,  "Lord  of  the  heavens  and  the  earth  and 
whatever  there  is  between  them,  if  you  are  to  believe"  [24] 
He  (the  Pharaoh)  said  to  those  around  him,  "Are  you  not 
hearing?"  [25]  He  (Musa)  said,  "Your  Lord  and  the  Lord  of 
your  early  forefathers"  [26]  He  (the  Pharaoh)  said,  'Your 
messenger  who  is  sent  to  you  is  a  mad  man  indeed."  [27] 
He  (Musa)  said,  "Lord  of  the  East  and  the  West  and 
whatever  there  is  between  them,  if  you  are  to 
understand"  [28]  He  (the  Pharaoh)  said,  'If  you  take  to  a 
God  other  than  me,  I  will  certainly  put  you  among  those 
imprisoned."  [29]  He  (Musa)  said  "Will  you  (do  this)  even  if 
I  bring  to  you  something  evident?"  [30]  He  said,  "Then 
bring  it,  if  you  are  one  of  the  truthful."  [31]  So,  he  threw 
down  his  staff,  and  in  no  time  it  was  a  serpent,  clearly 
visible,  [32]  and  he  drew  out  his  hand,  and  right  then  it 
was  a  white  light  to  the  onlookers.  [33] 
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Commentary 

Request  for  favourable  conditions  for  obedience  is  not 
tantamount  to  making  excuses 

J1!  J-r'J1*  tsiM  Ji*"*     <s 4U  7  ^-^  -  -  ^' U"1  U!  <J^» 

He  (Musa)  said,  "My  Lord,  I  fear  they  will  belie  me.  [12]  And  my 
heart  gets  straitened  and  my  tongue  is  not  fluent;  so  send  for 
Harun.  [13]  And  they  have  a  charge  of  offence  against  me  and  I 
fear  they  will  kill  me;"  [14] 

This  verse  indicates  that  Sayyidna  Musa  requested  Allah  to 
provide  him  with  some  resources  to  help  them  in  carrying  out  his  mission. 
It  leads  to  the  principle  that  so  far  as  the  objective  is  to  obey  Allah's 
command,  praying  for  some  helping  resources  cannot  be  regarded  as 
seeking  ruses  and  excuses  to  escape  from  the  required  act.  The  request  of 
Sayyidna  Musa  $S$&  was  only  to  facilitate  the  implementation  of  Allah's 
command  which  is  quite  lawful. 

The  meaning  of  the  word  dalal  used  for  Sayyidna  Musa 

He  said,  "I  did  that  at  that  time  when  I  was  one  of  the  unaware 
people.  (26:20) 

This  was  the  answer  of  Musa  to  the  objection  of  the  Pharaoh  that 
Musa  had  killed  an  Egyptian.  The  gist  of  the  answer  is  that  it  was 
not  a  deliberate  murder;  in  fact  the  Egyptian  was  killed  by  mistake, 
because  Musa  had  only  struck  him  with  a  blow  which,  by  accident, 
caused  his  death.  The  word  used,  by  the  present  verse,  for  this  mistake  is 
derived  from  J*>U>  (dalal)  which  is  commonly  used  for  intentional  error. 
But  the  word  is  also  used  for  'unawareness'  (which  includes  unintentional 
mistakes)  It  is  this  meaning  that  is  intended  here.  This  interpretation  is 
supported  by  Qatadah  and  Ibn  Zaid  ^Jl~»  *Ul  (H-^-j  • 

It  is  impossible  for  man  to  comprehend  fully  the  entity  and 
reality  of  the  magnificence  of  Allah  Ta*ala 

Pharaoh  said,  "And  what  is  the  Lord  of  the  worlds?"  (26:23) 
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This  verse  proves  that  it  is  not  possible  to  know  the  exact  reality  of 
Allah's  Being.  Since  the  Pharaoh  had  asked  a  question  regarding  Allah 
Ta'ala's  intrinsic-self  and  reality,  Sayyidna  Musa  $sSBl  instead  of  giving  a 
direct  answer  to  his  query,  described  the  attributes  of  Allah  Ta'ala  in 
reply.  He  hinted  in  his  reply  that  it  is  not  possible  for  a  man  to  perceive 
the  essence  and  reality  of  Allah  Ta'ala.  Hence,  it  was  a  futile  question. 
(Ruh) 

That  you  must  send  the  children  of  Isra'il  with  us".  (26:17) 

Ban!  Isra'il  were  the  residents  of  Syria.  They  wanted  to  go  back  to 
their  land  but  the  Pharaoh  would  not  let  them.  This  way  four  hundred 
years  had  passed  and  they  were  living  in  his  bondage  like  slaves.  At  that 
time  they  were  six  hundred  and  thirty  thousand  in  number.  Sayyidna 
Musa  $gSl  when  presented  the  message  of  Truth  to  the  Pharaoh,  he  also 
asked  him  to  stop  all  the  cruelties  he  had  perpetrated  over  Banl  IsrS'il  and 
to  let  them  go  to  their  homeland.  (Qurtubl) 

An  example  of  prophetic  dialectic 

Discussion  and  debate  among  two  different  persons  or  group  of  people 
having  divergent  views  has  been  in  vogue  since  the  time  immemorial. 
Such  debates  are  called  »'J>&  munazarah  (dialectics)  in  conventional 
terms.  But  such  dialectics  have  been  reduced  to  a  game  of  win  or  lose. 
People  regard  the  outcome  of  dialectics  should  be  to  come  out  winner, 
even  though  one  knows  that  he  is  on  the  wrong.  Despite  the  knowledge  of 
being  on  the  wrong  one  must  keep  on  pressing  his  point  of  view,  and  use 
the  intelligence  to  throw  in  all  sorts  of  arguments  to  prove  his  point  as 
correct.  Similarly,  even  if  the  opponents  point  is  correct,  it  must  be 
rejected  with  full  force.  In  contrast  to  this  attitude  Islam  has  given  a 
middle  of  the  road  stance,  and  set  out  its  rules  and  regulations,  thus 
making  it  a  useful  tool  for  preaching  and  reform. 

A  simple  example  of  this  can  be  seen  in  the  above  verses.  When 
Sayyidna  Musa  and  Harun  f!>LJl  p+A*  conveyed  the  invitation  of  Truth  to 
the  mighty  the  Pharaoh,  who  was  claimant  of  being  god,  in  his  court,  he 
began  the  opposing  conversation  with  two  questions  relating  to  the  person 
of  Musi's        .  When  a  sharp  opponent  is  not  properly  equipped  with  the 
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correct  arguments,  he  normally  tries  to  switch  the  conversation  towards 
the  person  of  the  addressee  in  order  to  find  faults  with  him.  This  tactic  is 
employed  to  embarrass  the  opponent  and  to  make  him  look  small  before 
the  audience.  Hence,  the  Pharaoh  also  came  out  with  two  such  points. 
First,  'We  have  brought  you  up  in  our  household  and  have  done  so  many 
favours  to  you.  So,  how  can  you  have  the  face  to  speak  before  us.'  Second, 
'You  have  killed  an  Egyptian  for  no  fault  of  his.  This  is  not  only  cruelty 
but  also  ingratitude  toward  those  among  whom  you  are  raised  to  your 
manhood.  You  have  killed  one  from  among  us.'  Now  see  the  prophetic 
reply  of  Sayyidna  Musa  flOM  and  how  he  handled  the  two  subjects.  In  the 
first  place  he  changed  the  sequence  of  the  topics  in  that  he  brought  up 
the  case  of  the  Egyptian  first  which  the  Pharaoh  had  raised  latter.  The 
wisdom  in  changing  the  sequence  appears  to  be  that  in  the  Egyptian's 
case  there  was  a  weakness  on  his  part,  but  he  preferred  to  take  that  first, 
unlike  present  day  tactics  where  one  tries  to  avoid  a  direct  reply  to 
confuse  the  issue.  But  he,  being  the  messenger  of  Allah,  had  nothing  to 
hide,  so  while  replying  he  accepted  his  weakness,  and  did  not  care  at  all 
what  people  in  the  opposition  would  think  on  acceptance  of  his  mistake, 
and  hence,  might  take  it  as  acceptance  of  defeat.  This  course  of  action  was 
totally  contrary  to  present  day  tactics  when  people  try  to  mix  up  their 
weakness  in  a  manner  that  it  is  camouflaged. 

Although  Sayyidna  Musa  had  accepted  his  fault  while  replying 
to  the  Pharaoh  that  it  was  his  misjudgment  when  he  hit  the  Egyptian 
and  as  a  result  he  died,  yet  he  made  it  very  clear  that  he  did  not  intend  to 
kill  him.  His  intention  was  right  which  unfortunately  resulted  in  the 
wrong.  The  purpose  of  his  hitting  the  Egyptian  was  to  prevent  him  from 
harming  the  Isra'IlI  but  in  the  process  he  died,  which  was  not  the 
intention.  This  act  of  his,  despite  being  wrong,  does  not  conflict  with  his 
claim  to  be  a  prophet  or  contradicts  its  veracity.  So,  he  said  'that  he 
realized  his  mistake  and  left  the  city  for  the  fear  of  being  caught.  Then 
Allah  was  kind  to  him  and  honoured  him  with  the  prophethood. 

Now  the  point  to  ponder  is  that  at  that  time  Musa  could  have 
adopted  the  simple  and  straightforward  course  and  have  claimed  that  the 
Egyptian  deserved  death,  and  would  have  charged  him  with  such 
accusations  for  which  his  killing  was  the  right  action.  There  was  no  one 
present  at  the  time  of  the  incident,  so  no  one  could  have  contradicted  him. 
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Anyone  else  in  his  place  would  have  certainly  taken  this  course  of  action. 
But  here  it  was  the  resolute  messenger  of  Allah  who  was  the  truth 
personified  and  who  regarded  expression  of  truth  and  veracity  and  the 
declaration  of  fact  as  his  victory.  He  accepted  his  guilt  in  the  packed  court 
of  the  foe  and  in  doing  that  also  countered  any  possibility  of  doubt  on  his 
prophethood. 

After  that  he  turned  to  the  second  point  regarding  his  upbringing  in 
the  Pharaoh's  house,  upon  which  the  Pharaoh  had  stressed  to  remind  his 
favour  to  him.  Musa  SSJsB  asked  him  to  ponder  over  his  position  as,  being 
an  Israelite,  he  had  no  occasion  to  reach  the  royal  place  of  the  Pharaoh.  It 
was  the  cruelty  of  the  Pharaoh  that  compelled  the  mother  of  Musa  $sS3l  to 
throw  her  baby  into  the  river,  then  it  was  by  chance  that  the  Pharaoh 
picked  him  up,  and  in  reality  it  was  a  wise  arrangement  made  by  Allah, 
that  the  child  for  the  fear  of  whom  the  Pharaoh  had  slaughtered 
thousands  of  children,  was  caused  to  be  nourished  by  the  same  the 
Pharaoh.  But  in  any  case,  the  real  cause  of  his  upbringing  in  the  home  of 
the  Pharaoh  was  the  cruelty  exercised  by  him  against  the  Israelites.  Musa 
pointing  out  to  this  fact,  invited  the  Pharaoh  to  ponder  whether 
this  was  really  a  favour  with  which  he  was  obliging  him.  It  is  obvious  that 
this  prophetic  address  left  a  positive  and  convincing  impression  on  the 
minds  of  people  present  there,  and  they  were  convinced  that  Musa 
was  not  the  sort  of  person  who  would  make  excuses,  and  that  he  would 
say  nothing  but  the  truth.  After  that  when  they  saw  the  miracles,  their 
view  was  confirmed  further.  At  that  time  although  the  Pharaoh  did  not 
admit  the  truth,  yet  he  was  so  overwhelmed  and  apprehensive  that  just 
two  persons  without  having  the  support  of  a  third,  would  turn  him  and 
his  people  out  of  their  land  and  country. 

This  is  what  is  known  as  God  gifted  awe  of  truth,  veracity  and  reality. 
The  contentions  and  dialectics  of  Allah's  messengers  are  also  full  of  truth, 
veracity  and  wishing  well  for  the  addressee.  That  is  how  they  become  so 
appealing  to  people  and  convince  the  biggest  defiant. 

Verses  34  ■  51 
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^rv>  ,41*  jl^.        3^5  <r-\>  c/)^  ^ 

<^£      ^JJJl  jt_A  lyiS        6^>*~J!         L1*J  <^r<\£>  tiyu*Ss*A 

IjJU j  |<  $ j p-^vr  ' ^ir)>         p*'  ^  ^ 

,^jk  iJi  fi^fS  'Ji £  ^  SSI  •>» 

He  (the  Pharaoh)  said  to  the  chiefs  around  him  "This 
man  is  certainly  an  expert  sorcerer".  [34]  He  wants  to 
expel  you  from  your  land  with  his  sorcery.  So  what  do 
you  suggest?"  [35]  They  said,  "Leave  him  and  his  brother 
alone  for  a  while  and  send  to  the  cities  men  to  collect, 
[36]  so  that  they  bring  to  you  every  highly  expert 
sorcerer."  [37] 

So  the  sorcerers  were  assembled  for  the  appointed  time 
of  a  known  day,  [38]  and  it  was  said  to  the  people, 
"Would  you  assemble,  [391  so  that  we  may  follow  the 
sorcerers  if  they  are  victorious?"  [40]  So,  when  the 
sorcerers  came,  they  said  to  the  Pharaoh,  "Will  there 
really  be  a  reward  for  us,  if  we  are  the  victorious?"  [41] 
He  said,  'Yes,  and  of  course,  you  will  then  be  among  the 
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closer  ones."  [42] 

Musa  said  to  them,  'Throw  you  down  what  you  are  to 
throw."  [43]  So  they  threw  down  their  ropes  and  their 
staffs  and  said,  "By  the  majesty  of  the  Pharaoh  we  are 
going  to  Prevail  definitely."  [44]  Then  Musa  threw  down 
his  staff,  and  in  no  time  it  started  swallowing  the 
falsehood  they  invented.  [45]  So  the  sorcerers  were  made 
(by  the  truth  they  saw)  to  fall  down  in  prostration.  [46] 
They  said,  "We  have  believed  in  the  Lord  of  the  worlds, 
[47]  the  Lord  of  Musa  and  Harun."  [48] 

He  (the  Pharaoh)  said,  "you  believed  in  him  before  I 
permit  you.  Surely,  he  (Musa)  is  the  chief  of  you  all  who 
has  taught  you  sorcery.  So  you  will  soon  know  (your 
fate).  I  will  cut  off  your  hands  and  feet  from  different 
sides  and  will  crucify  you  all  together.  [49]  They  said, 
'There  is  no  harm.  We  are  to  return  to  our  Lord.  [50]  We 
really  hope  that  our  Lord  will  forgive  us  our  faults,  as 
we  are  the  first  of  the  believers."  [51] 

Commentary. 

Musa  said  to  them,  "Throw  you  down  what  you  are  to  throw." 

(26:43) 

Sayyidna  Musa  said  to  the  magicians  Tou  show  the  magic  you 
wish  to  show'.  With  a  cursory  look  one  might  be  inclined  to  think  that 
Sayyidna  Musa  SSJBI  ordered  them  to  perform  their  magic.  But  with  a 
little  deep  thinking  it  becomes  clear  that  actually  it  was  not  an  order  from 
Sayyidna  Musa  to  show  magic,  but  the  real  intention  was  to 
demonstrate  the  fallacy  of  magic.  This  demonstration  was  not  possible 
without  the  magic  shown  by  them.  Therefore,  he  asked  them  to  show 
their  tricks  or  magic.  It  is  exactly  like  a  zindlq  (an  extreme  heretic)is 
asked  to  put  forward  his  arguments,  so  that  they  may  be  countered.  It  is 
obvious  that  such  an  invitation  cannot  be  treated  as  an  acceptance  of 
infidelity. 

Oj*A  ?J*  (By  the  majesty  of  the  Pharaoh  -  26:44).  This  was  an 
expression  of  pledge  from  the  magicians,  which  was  in  vogue  in  the  olden 
times.  It  is  unfortunate  that  similar  oaths  have  now  become  common 
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among  the  Muslims  as  well,  which  are  even  more  evil  and  vile,  for 
instance,  'by  the  king,'  'by  the  head  of  yours,'  'by  the  beard  of  yours,'  'by 
the  grave  of  your  father'  etc.  It  is  not  permitted  to  make  an  oath  of  this 
nature  under  the  Islamic  law  (because  swearing  in  the  name  of  someone 
other  than  Allah  is  a  sin).  Rather,  it  will  not  be  wrong  to  say  that 
swearing  a  true  oath  in  this  way  is  as  much  sinful  as  swearing  a  false 
oath  in  the  name  of  Allah.  (Ruh) 

They  said,  "There  is  no  harm.  We  are  to  return  to  our  Lord. 

(26:50) 

When  the  Pharaoh  threatened  the  magicians  to  kill  them,  and  to  cut 
their  limbs  and  to  crucify  them,  the  magicians  replied  rather  indifferently, 
the  gist  of  their  reply  was,  'You  do  whatever  you  can.  We  shall  lose 
nothing.  Even  if  we  are  killed  we  will  go  back  to  our  Lord,  where  there  is 
nothing  but  comfort'. 

It  is  worth  noting  here  that  the  magicians  who  had  involved  all  their 
lives  practicing  the  sinful  sorcery  and  who  believed  in  the  Pharaoh's  claim 
to  be  a  god,  rather,  used  to  worship  him,  pronounced  faith  in  Allah  before 
that  tyrant  and  despotic  king  and  the  entire  nation.  This  was  in  itself 
something  most  astonishing  and  courageous,  but  it  was  not  just  the 
pronouncement  of  faith  in  Allah,  but  a  demonstration  of  such  deep 
devotion  as  if  they  could  see  the  Dooms  Day  and  the  Hereafter  before 
their  eyes.  The  blessings  and  bounties  of  the  Hereafter  were  within  their 
sight,  for  which  they  raised  themselves  over  and  above  any  punishment 
or  torment  of  this  world,  and  said  cJl  t  that  is  '  You  do  whatever 
you  are  to  do  (20:72).  We  are  not  going  back  from  our  faith'.  This  in  fact 
was  also  a  miracle  of  Sayyidna  Musa  which  was  no  less  than  the 
miracle  of  the  staff  and  the  luminous  hand.  Many  incidents  of  similar 
nature  have  also  occurred  with  our  Holy  Prophet  «|§.  In  one  such  incident 
a  drastic  change  had  occurred  in  a  seventy  years  old  infidel  in  that  within 
a  minute  he  not  only  converte  "  to  Islam,  but  was  ready  to  lay  down  his 
life  to  become  a  martyr. 

Verses  52  -  68 
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OjLli  -LOjAJ  tri}*  oi         ijij^-  Cf)^  Jt 

And  We  revealed  to  Musa  saying,  "Make  My  slaves  travel 
at  night.  You  will  be  pursued."  [52]  So  the  Pharaoh  sent 
into  the  cities  (his)  men  to  muster  (people)  [53]  saying, 
"These  are  a  small  band,  [54]  and  indeed  they  are 
enraging  us,  [55]  and  we  are  a  host,  well-armed."  [56] 

So  We  expelled  them  from  gardens  and  springs  [57]  and 
from  treasures  and  a  noble  abode.  [58]  Thus  it  was.  And 
We  made  the  children  of  Isra'Il  inherit  all  these.  [59]  So 
they  (the  people  of  the  Pharaoh)  pursued  them  (the 
people  of  Musa)  at  the  time  of  sunrise.  [60]  And  when 
the  two  hosts  saw  each  other,  the  companions  of  Musa 
said,  "Surely  we  are  overtaken."  [61]  He  said,  "Never! 
Indeed  with  me  is  my  Lord.  He  will  guide  me."  [62]  So  We 
revealed  to  Musa  saying,  "Strike  the  sea  with  your 
staff."  So  it  was  severed  apart,  and  each  part  became 
like  a  big  mountain.  [63]  Then  We  brought  others  close 
to  that  place.  [64]  And  We  saved  Musa  and  all  those  with 
him.  [65]  Then  we  drowned  the  others.  [66]  Surely,  in 
this  there  is  a  sign,  and  most  of  them  are  not  to  believe. 
[67]  And  your  Lord  is  the  Mighty,  the  Merciful.  [68] 
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Commentary 

And  We  made  the  children  of  Isra'il  inherit  all  these.  [59] 

Apparently  it  is  elucidated  in  this  verse  that  Bani  Isra'il  were  made 
the  owners  of  all  the  material  wealth  and  property  left  by  the  people  of 
the  Pharaoh  after  their  drowning.  But  there  is  a  historical  issue  involved 
in  this  statement.  The  issue  is  that  many  Qur'anic  verses  indicate  the 
Ban!  Isra'il  did  not  return  to  Egypt  after  the  drowning  of  the  Pharaoh's 
people.  As  a  matter  of  fact  they  went  back  towards  their  original  home, 
the  holy  land  of  Syria.  There  they  were  commanded  to  fight  (wage  jihad) 
with  an  infidel  nation  in  order  to  enter  their  city.  Bani  Isra'il  refused  to 
comply  with  this  command,  as  a  punishment  of  which  the  open  plain 
where  they  were  camping  was  made  a  natural  prison  for  them.  They 
could  not  come  out  of  that  plain  and  spent  forty  years  over  there.  It  was 
in  that  place,  which  is  also  known  as  a  valley  of  Tih  (Sinai),  where  their 
two  prophets,  Sayyidna  Musa  and  Harun  ^^LJlj^^JU,  died.  Even  after 
these  incidents  it  is  not  reported  in  the  books  of  history  that  Ban!  Isra'il  as 
a  nation  or  in  collective  form  had  entered  Egypt,  which  might  prove  that 
they  had  taken  possession  of  the  wealth  and  property  of  the  Pharaoh's 
people.  Tafsir  Ruh  ul-Ma'ani  has  reproduced  two  explanations  on  the 
authority  of  eminent  commentators,  Sayyidna  Hasan  and  Qatadah  *lJi  ^ j 
j1ju^r\  pfs.,  Sayyidna  Hasan  4§&>  has  explained  that  the  verse  in  question 
does  have  a  mention  that  Bani  Isra'il  were  made  the  heirs  of  the  property 
of  the  Pharaoh's  people,  but  it  does  not  say  that  this  had  happened 
immediately  after  the  death  of  the  Pharaoh.  If  the  Bani  Isra'il  entered 
Egypt  some  forty  or  fifty  years  after  the  incident  of  the  valley  of  Tih, 
there  is  no  inconsistency  in  the  verse.  As  for  the  argument  that  their 
collective  entry  into  Egypt  is  not  proved  historically,  it  is  not  worth  taking 
any  notice,  because  the  history  of  that  period  was  written  by  Jews  and 
Christians  and  is  full  of  distortions.  There  is  absolutely  no  need  for 
interpreting  the  Qur'anic  verse  differently  for  bringing  it  in  line  with  the 
history,  whose  authenticity  itself  is  questionable. 

Sayyidna  Qatadah  4^>  has  explained  the  situation  in  another  way.  He 
says  that  although  all  the  Qur'anic  verses  which  have  quoted  this 
incident,  for  instance,  verses  128  and  137  of  Surah  Al-A'raf,  5  of  Surah 
Al-Qassas,  25  to  28  of  Surah  Ad-Dukhan,  and  the  verse  under  reference 
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of  Surah  Ash-Shu'ara',  invite  the  attention  to  the  point  that  Bani  Isra'il 
were  given  the  custody  of  that  very  wealth  and  property  which  the  people 
of  the  Pharaoh  had  left  in  Egypt,  for  which  it  was  necessary  for  the  Bani 
Isra'il  to  return  to  Egypt  to  take  possession.  But  all  these  verses  can  be 
interpreted  to  mean  that  Bani  Isra'il  were  given  the  wealth  and  property 
equal  and  similar  to  that  which  was  possessed  by  the  Pharaoh's  people. 
For  this  it  was  not  necessary  that  the  same  lands  and  wealth  of  Egypt  are 
given  to  Bani  Isra'il.  These  bounties  might  have  been  granted  in  Syria. 
This  interpretation  is  more  likely  in  the  verse  of  Surah  Al-A'raf  where  the 
land  possessed  by  Bani  Isra'il  is  referred  to  by  the  words,  14*?  (i-e. 
the  land  blessed  by  Us)  because  the  word  Barakna  is  used  for  the  land  of 
Syria  in  many  verses  of  the  Qur'an.  Therefore,  Sayyidna  Qatadah  4^>  has 
opined  that  it  is  not  correct  to  attribute  Qur'anic  verses  toward  something 
which  is  in  conflict  with  the  history.  The  gist  of  the  whole  explanation  is 
that  if  it  is  established  through  proved  facts  that  Bani  Isra'il  did  not 
occupy  the  land  of  Egypt  at  any  time  after  the  death  of  the  Pharaoh,  then 
according  to  explanation  of  Sayyidna  Qatadah  4^>  the  land  of  Syria  is 
purported  for  the  wealth  and  property  which  was  granted  to  Bani  Isra'il. 
(Only  God  knows  best) 

(The  Companions  of  Musa  said:  "Surely  we  are  overtaken."  He 
said,  "Never!  Indeed  with  me  is  my  Lord.  He  will  guide  me  - 
26:61,62. 

When  the  Pharaoh's  army,  which  was  in  their  pursuit,  reached  right 
behind  them,  all  the  people  of  Bani  Isra'il  called  out  'We  are  caught'.  And 
there  was  little  doubt  in  their  nabbing  as  the  river  was  in  front  of  them 
and  the  Pharaoh's  enormous  army  behind  them.  Sayyidna  Musa  %Sgjs& 
was  fully  aware  of  the  situation,  but  his  belief  in  the  promise  of  Allah  was 
unshaken  like  a  rock.  He,  therefore,  replied  firmly  that  they  will  never  be 
caught.  The  reasoning  for  this  he  gave  Jo  oi  (62)  "Indeed  with  me 
is  my  Lord.  He  will  guide  me."  Such  are  the  moments  for  the  test  of  faith, 
when  Sayyidna  Musa  was  not  terror  stricken  at  all,  as  if  he  was 
seeing  for  himself  the  way  out.  Almost  the  same  thing  happened  with 
Holy  Prophet  iH  at  the  time  of  migration  while  hiding  in  the  cave  of 
Thaur.  The  enemy  had  reached  right  at  the  opening  of  the  cave  in  his 
pursuit.  In  fact  they  were  so  close  that  they  could  have  seen  him  if  they 
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had  looked  down  towards  their  toes.  Sayyidna  Abu  Bakr  4^>  got  alarmed 
a  little,  but  Holy  Prophet  s||  said  exactly  the  same  thing  *b\  &  b'y*h  'Do 
not  grieve,  Allah  is  surely  with  us'  (9:40).  It  is  worth  noting  in  the  twd 
incidents  that  while  Sayyidna  Musa  r^gSl  said  to  his  Ummah  in  order  to 
console  them  ol  'With  me  is  my  Lord',   Holy  Prophet  »H  said  to 

Sayyidna  Abu  Bakr  ^>  in  reply  'Allah  is  with  us  (two)'.  It  is  a  special 
privilege  of  the  Ummah  of  Muhammad  i|§  that  his  followers  are  also 
honoured  by  the  company  of  Allah  when  they  are  with  their  Rasul. 


Verses  69  - 104 

<^v  •  )>  o      t-«  M      f^jil   (*  J^j 

^v0)1  Oj-^  p-^y'       4vif  tiy*^.  dX}JS 

4vy).  uj  ilj  J       jHpw        0 J-*-**  VI     jll j 

~    M  '  •  V  v       *  'l,  '       *    \"  l'  \     "  .Ml 

^apij  <^Ao£>  |*-*iJI         ^Jj        LST*^  J  4At7  cXr^' 


jvlL-      -ii  Alii  ^yil  j>        <^AA^>  0>4^J  J^*  (^iV 

(^^,  ^j^Jj 


J-ft     ^JJI  jjj  ^  4"\r^  Oj'V"  (H-1 
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r3^^  5i      cj*?  4^  ls^  1:5  £i  - 

V  ^  *  '      9  "      s  '  *»  9  A      9    }  -J     '        r**'  ****** 

V  # 

^  ^  J         9,      *l      Sl  * 

And  recite  before  them  the  narrative  of  Ibrahim,  [69] 
when  he  said  to  his  father  and  to  his  people,  "What  do 
you  worship?"  [70]  They  said,  "We  worship  idols,  and 
stay  devoted  to  them."  [71]  He  said,  "Do  they  listen  to 
you  when  you  call  [72]  (them)  or  do  they  bring  benefit  to 
you  or  harm  [73]?"  They  said,  "No,  but  we  have  found  our 
fathers  doing  like  this."  [74]  He  said,  "Have  you  then 
ever  considered  what  you  have  been  worshipping,  [75] 
you  and  your  ancient  fathers,  [76]  they  all  are  an  enemy 
to  me,  except  the  Lord  of  the  worlds,  [77]  Who  created 
me,  then  guides  me,  [78]  and  Who  feeds  me  and  gives  me 
drink,  [79]  and  when  I  become  sick,  He  heals  me,  [80]  and 
who  will  make  me  die,  then  will  give  me  life,  [81]  and 
who,  I  hope,  will  forgive  my  fault  on  the  Day  of 
Retribution.  [82]  O  my  Lord,  give  me  wisdom  and  join 
me  with  the  righteous,  [83]  and  destine  for  me  a  truthful 
description  among  the  next  generations.  [84]  And  make 
me  among  those  who  will  inherit  the  Garden  of  Bliss, 
[85]  and  forgive  my  father.  Indeed  he  was  among  those 
who  went  astray.  [86]  And  do  not  put  me  to  disgrace  on 
the  Day  when  all  will  be  raised  to  life,  [87]  the  Day 
when  neither  wealth  will  be  of  any  use  (to  any  one)  nor 
sons,  [88]  except  to  one  who  will  come  to  Allah  with  a 
sound  heart,  [89]  and  the  Paradise  will  be  brought  near 
to  the  God-fearing  [90]  and  the  Hell  will  be  fully 
uncovered  for  the  perverse,  [91]  and  it  will  be  said  to 
them,  'Where  is  that  which  you  used  to  worship  [92] 
beside  Allah?  Can  they  help  you  or  help  themselves?' 
[93]  So  they  (their  false  gods)  will  be  thrown  on  their 
faces  into  it  -  they  and  the  erring  people  [94]  and  the 
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entire  army  of  Iblls,  all  together.  [95]  They  will  say 
when  they  will  be  quarreling  with  each  other,  [96]  'By 
Allah,  we  were  in  open  error  [97]  when  we  used  to 
equate  you  with  the  Lord  of  the  worlds,  [98]  and  none 
misguided  us  except  the  sinners.  [99]  Now  we  have 
neither  any  intercessors  [100]  nor  any  true  friend.  [101] 
Would  that  we  have  a  chance  to  return  whereby  we 
become  among  the  believers'!"  [102] 

Surely,  in  this  there  is  a  sign,  [103]  and  most  of  them  are 
not  to  believe.  And  your  Lord  is  the  Mighty,  the 
Merciful.  [104] 

Commentary 


And  destine  for  me  a  truthful  description  among  the  next 
generations.  (26:84) 

The  word  disan,  which  literally  means  tongue)  is  used  in  this 
verse  in  the  sense  of  description  and  'for  me'  means  'for  my  benefit.  Thus 
meaning  of  the  prayer  is  '0  Allah,  grant  me  such  delectable  ways  and 
nice  signs  that  others  may  follow  until  the  Dooms  Day,  and  they 
remember  me  with  good  words  and  nice  attributes'.  (Ibn  Kathlr  and  Ruh 
al-Ma'anl)  Allah  Ta'ala  has  accepted  the  supplication  of  Sayyidna  Ibrahim 
$§SS1.  All,  including  Jews,  Christians  and  even  the  disbelievers  of  Makkah, 
have  feelings  of  love  and  affection  for  the  creed  of  Ibrahim  and 
attribute  themselves  to  it.  Although  their  ways  are  in  conflict  with  those 
of  Sayyidna  Ibrahim  based  on  infidelity  and  polytheism,  but  they 

claim  to  be  following  his  ways.  As  for  the  Ummah  of  the  Holy  Prophet  »H, 
they  rightly  claim  to  be  on  the  ways  of  Ibrahim        and  feel  proud  of  it. 

Love  for  being  praised  is  contemptible  but  allowed  with  certain 
conditions 

Love  and  aspiration  for  being  praised  and  respected  by  others  is 
contemptible  under  Islamic  law.  The  Holy  Qur'an  has  made  the  bounties 
of  the  Hereafter  dependent  on  desisting  from  the  love  for  being  praised  by 
saying  I^Lli  Sf^  ^jVf  ^  t^Ll  .Sji^V  ^JJLI  S^V)  JliJi  (As  for  that 
Ultimate  Abode  (the  Hereafter)  We  assign  it  to  those  who  intend  neither 
being  high  on  earth  nor  mischief  -  28:83)  In  the  present  verse  (84)  the 
supplication  of  Sayyidna  Ibrahim        for  his  praise  and  eulogy  by  the 
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coming  generations  apparently  looks  like  a  wish  for  being  praised.  But  if 
the- wordings  of  the  verse  are  examined  carefully,  it  would  become  quite 
evident  that  it  was  not  the  love  for  being  praised,  but  the  real  purpose  of 
the  supplication  was  to  invoke  the  Divine  help  for  performing  such 
righteous  deeds  which  could  help  him  in  the  Hereafter.  Moreover,  others 
should  also  get  attracted  towards  the  righteous  deeds  by  following  his 
example,  and  so  should  the  posterity.  By  declaring  the  love  for  being 
praised  as  unlawful  and  contemptible  the  Holy  Qur'an  and  hadith 
actually  meant  the  love  for  mundane  position  of  importance  and  profit 
which  is  not  the  case  in  the  prayer  of  Ibrahim  M  . 

Imam  Tirmidhi  and  Nasa'I  have  related  on  the  authority  of  Sayyidna 
Ka'b  ibn  Malik  that  Holy  Prophet  once  said  that  'If  two  hungry 
wolfs  are  let  loose  in  a  herd  of  goats,  they  would  not  do  so  much  damage 
to  the  herd  as  two  traits  damage  the  faith  of  a  man.  One  is  the  love  for 
wealth  and  the  other  is  the  aspiration  for  being  praised  and  respected'. 
(Tabrani  from  Abu  Sa'Id  al-Khudrf,  and  Bazzar  from  Abu  Hurairah). 

Dailami  has  reproduced  a  narration  on  the  authority  of  Sayyidna  Ibn 
'Abbas  ^  with  a  weak  chain  of  narrators  that  the  love  for  praise  and 
worldly  status  makes  a  man  blind  and  deaf.  All  these  ahadith  refer  to  the 
love  that  has  mundane  considerations,  or  for  which  one  has  to  indulge  in 
sin  or  negligence  in  the  matter  of  faith.  When  this  is  not  the  case, 
aspiration  for  praise  and  high  position  is  not  contemptible.  It  is  reported  in 
a  hadith  that  Holy  Prophet  himself  had  made  the  following 
supplication:  i^-T  ^llll      ^ j  I ^  ^  that  is  "Ya  Allah,  make 

me  insignificant  and  disdain  in  my  own  sight,  but  make  me  great  in  the 
eyes  of  people".  Here  also  the  purpose  of  making  great  in  the  eyes  of 
people  is  that  people  emulate  him  in  his  righteous  deeds.  That  is  why 
Imam  Malik  lJ\*j  JQl  *»> j  has  said  that  the  one  who  is  in  fact  virtuous  and 
pious  is  required  only  to  avoid  making  deliberate  efforts  to  present  himself 
as  pious  in  the  eyes  of  people,  otherwise,  if  he  loves  to  be  praised  by 
people,  it  is  not  contemptible. 

Ibn  'Arabi  has  said  that  it  is  evident  from  this  verse  that  the  desire  for 
a  righteous  deed  which  results  in  people's  praise  is  allowed.  Imam 
Ghazfcali  ^Jl~  <Jji  <u»-j  has  ruled  that  the  love  for  being  praised  and  the 
position  of  respect  is  permissible  under  three  conditions.  One,  when  the 
object  is  not  to  proclaim  oneself  as  superior  to  others  and  to  degrade  them 
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to  an  insignificant  position,  but  for  the  benefit  in  the  Hereafter,  so  that 
others  may  be  influenced  to  follow  his  example  and  try  to  emulate  him. 
Second,  when  the  object  is  not  to  earn  false  praise  against  a  trait  one  does 
not  possess,  and  desire  that  people  should  eulogize  him  for  that.  Third, 
when  one  does  not  have  to  indulge  in  a  sin  or  negligence  in  the  matter  of 
faith  in  order  to  achieve  it. 

Supplication  for  the  absolution  of  disbelievers  is  not  allowed 

And  forgive  my  father.  Indeed  he  was  among  those  who  went 
astray.  (26:86) 

This  prayer  of  Sayyidna  Ibrahim  seems  to  be  against  the 
following  verse: 

"It  is  not  for  the  Prophet  and  the  believers  to  seek  forgiveness 
for  the  Mushriks,  even  if  they  are  kinsmen,  after  it  became 
clear  to  them  that  they  are  the  people  of  hell.  (9:113) 

This  verse  clearly  lays  down  the  rule  that  it  is  not  allowed  for  a  Muslim  to 
pray  for  the  forgiveness  of  the  one  about  whom  it  is  certainly  known  that 
he  died  in  the  state  of  kufr. 

Now  the  question  arises  here  as  to  why  did  Sayyidna  Ibrahim  85gSi 
supplicate  for  the  forgiveness  of  his  father,  who  was  a  disbeliever?  Allah 
Ta'ala  himself  has  given  answer  to  this  question  in  the  Holy  Qur'an: 

«>.  ,  u  a  "  ,   9  i  >'  f9< 

And  the  prayer  of  Ibrahim  for  the  forgiveness  of  his  father  was 
not  but  due  to  a  promise  he  had  made  to  him.  Later  when  it 
became  clear  to  him  that  he  was  an  enemy  of  Allah,  he 
withdrew  himself  from  him.  Surely,  Ibrahim  is  oft-sighing 
(before  Allah),  forbearing.  (9:114) 


The  gist  of  the  answer  is  that  Sayyidna  Ibrahim  oSgsl  had  supplicated 
for  the  pardon  of  his  father  within  his  lifetime  with  the  intent  and  desire 
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that  Allah  Ta'ala  would  give  him  Divine  help  to  turn  to  faith,  after  which 
the  forgiveness  was  sure.  Alternatively,  Sayyidna  Ibrahim  8&)sB  was  of 
the  opinion  that  his  father  had  accepted  the  faith,  but  had  not  made  it 
public.  But  once  he  learnt  that  his  father  had  died  as  an  infidel,  he 
pronounced  his  complete  disgust  against  his  attitude  and  disowned  it. 

Note 

The  point  whether  Sayyidna  Ibrahim  $53  had  become  aware  of  the 
infidelity  of  his  father  within  his  lifetime  or  came  to  know  about  it  after 
his  death,  or  he  would  know  this  on  the  Dooms  Day,  is  fully  discussed  in 
Surah  Taubah. 

<^A^       s-^  ^  J\  ir*  \  4^  ofyj  J^*  (y 

The  Day  when  neither  wealth  will  be  of  any  use  (to  any  one)  nor 
sons,  [88]  except  to  one  who  will  come  to  Allah  with  a  sound 
heart,  [26:89] 

This  verse  has  declared  that  wealth  and  children  will  not  be  of  any 
help  to  a  person  on  the  Day  of  Judgment.  This  declaration  is  subjected  to 
exception  in  the  words,  "except  to  one  who  will  come  to  Allah  with  sound 
heart",  (coming  with  sound  heart  means  to  come  to  Him  with  true  faith). 
Now,  this  exception  has  been  interpreted  in  two  different  ways.  According 
to  one  interpretation  adopted  by  some  commentators  this  exception  is  not 
meant  to  exclude  the  believers  from  the  rule.  It  is  an  exception  of  a  special 
type  which  is  known  in  Arabic  grammar  as  "munqati"'  (This  type  of 
exception  does  not  exclude  anything  from  the  aforementioned  statement. 
It  simply  says  that  the  thing  negated  in  the  first  sentence  is  found  in 
someone  else.)  A  simple  example  for  this  expression  is  that  a  person  is 
asked  about  Zaid  whether  he  has  some  wealth  and  children,  and  he 
replies,  "No,  his  wealth  and  children  are  nothing  but  his  sound  heart." 
The  same  expression  is  used  in  this  verse.  The  gist  of  the  verse,  according 
to  this  interpretation  would  be  that  wealth  and  children  will  not  be 
helpful  to  anyone,  neither  to  a  believer  nor  to  a  disbeliever;  what  will  be 
helpful,  instead  of  wealth  and  children,  is  one's  sound  heart,  i.e.  the  true 
faith  and  righteous  deeds. 

The  second  interpretation,  adopted  by  the  majority,  is  that  it  is  a 
normal  exception  which  means  that  wealth  and  children  may  be  helpful 
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to  the  one  who  will  come  to  Allah  with  sound  heart,  i.e.  with  faith  and 
righteous  deeds,  but  these  things  will  not  be  of  any  use  to  a  disbeliever. 

Another  point  worth  noting  in  this  verse  is  that  while  referring  to 
'children'  the  Holy  Qur'an  has  used  the  word  o>4  (Banun)  which  is 
literally  restricted  to  the  male  children.  Probably  the  reason  is  that  it  is 
the  male  children  from  whom  an  effective  help  is  expected  in  adverse 
situations.  The  expectation  of  help  from  female  children  in  some 
calamities  is  very  rare  even  in  this  world.  Therefore,  the  male  children  are 
specifically  mentioned  in  the  context  of  the  Hereafter  to  indicate  that  even 
those  who  were  expected  to  help  in  the  world  will  not  be  of  any  use  there. 

It  may  also  be  noted  that  "sound  heart"  literally  means  a  healthy 
heart.  But  according  to  Sayyidna  Ibn  Abbas  <j^>'  here  it  means  that  heart 
of  a  believer  that  testifies  the  Oneness  of  Allah  and  is  pure  from  shirk. 
The  same  interpretation  is  reported  from  Mujahid,  Hasan  al-Basri  and 
Sa'id  ibn  al-Musayyab  j^^-j  with  different  expressions.  Said  ibn 

al-Musayyab  <\JUj -dJl  j**^  says  that  the  sound  heart  is  only  that  of  a 
believer  because  the  heart  of  a  disbeliever  is  sick.  The  Holy  Qur'an  says, 
'jo'J>       Jji  (In  their  heart  there  is  a  malady  (2:10). 

Wealth,  children  and  the  family  relationship  can  also  be 
beneficial  in  the  Hereafter  to  a  believer 

In  accordance  with  the  commonly  adopted  explanation  of  the  verse  it 
has  now  become  clear  that  the  wealth  of  a  person  could  be  of  help  to  him 
on  the  Dooms  Day,  provided  he  is  a  Muslim.  It  can  be  elaborated  by 
saying  that  the  one  who  has  spent  his  wealth  in  this  world  in  the  way  of 
Allah  and  in  the  cause  of  righteous  deeds  or  has  spent  in  an  ongoing 
charity  (Sadaqah  Jariyah),  will  get  its  benefit  in  the  Hereafter  if  he  dies 
with  the  faith  of  Islam  and  is  listed  as  a  believer  on  the  Day  of  Judgment. 
On  the  other  hand  if  he  was  not  a  Muslim  or  God-forbid  became  an 
apostate  before  his  death,  then  all  the  good  deeds  he  had  done  in  this 
world  will  be  of  no  benefit  to  him.  The  same  rule  will  apply  in  the  case  of 
children,  that  is,  if  a  person  is  Muslim,  he  can  benefit  from  them  in  the 
Hereafter  in  that  his  children  supplicate  for  his  forgiveness  after  his 
death.  Also,  if  he  had  tried  to  train  the  children  to  be  pious,  whatever 
good  they  will  do,  its  benefit  will  also  be  passed  on  to  him  as  long  as  they 
do  righteous  deeds.  It  is  also  possible  that  his  pious  children  obtain  his 
pardon  in  the  Hereafter  by  intercession.  In  a  few  Ahadith  it  is  reported 
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about  such  an  intercession  and  its  acceptance,  especially  the  intercession 
of  the  jroung  children  yet  to  attain  puberty.  Likewise,  the  children  will 
also  benefit  from  their  parents  on  the  condition  of  faith  in  that  if  they 
were  Muslims  but  their  righteous  deeds  could  not  attain  the  level  of  their 
parents,  then  Allah  Ta'ala  by  taking  into  account  their  parents  good 
deeds  would  place  them  also  at  the  high  position  of  their  parents.  The 
Holy  Qur'an  has  elucidated  it  in  these  words  j(44ji  f-fM^^j  (52:21)  that  is 
'We  will  join  together  with  Our  righteous  servants  their  progeny'.  The 
above  quoted  famous  explanation  of  this  verse  has  made  it  clear  that 
wherever  it  is  mentioned  in  the  Qur'an  or  hadith  that  the  family 
connection  will  be  of  no  avail  in  the  Hereafter,  the  reference  is  to  the 
non-believers.  This  principle  is  applicable  to  the  extent  that  even  if  the 
wife  and  children  of  the  messenger  are  not  believers,  they  too  would  not 
benefit  from  his  prophethood  in  the  Hereafter,  as  is  the  case  of  the  son  of 
Sayyidna  Nuh  SSSSl  the  wife  of  Lut  and  the  father  of  Sayyidna 
Ibrahim  8SB  .  The  Qur'anic  verses  ^>  <1>^\  ^      liji  "Thereafter, 

when  the  Sur  (the  trumpet)  is  blown,  there  are  no  ties  of  kinship  between 
them"  (23:101)  and    j  £>\'3     'ja  (upon  the  day  when  a  man  shall 

flee"  from  his  brother,  his  mother,  his  father  -  80:34)  and  «jJj  'ilij  is^H 
"nor  will  a  son  be  standing  for  his  father  in  any  way"  (31:33)  all  reflect  this 
very  theme.  (^1  *IJl j) 

Verses  105  - 122 

>.     c  .■>    >  f  -'V-'C'u 

'  '    'Mi     1 1'  m  t"     £  '     ><"    i  '  In  '  ' 

j>jj       A^j*  («-)  ^  ' jJ ^  <^  ^  °f  (j*^  -'i'^J       ^'  V  ^  *■? 
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*"  1 

pp£\  y.y&  j$  oij 

And  the  people  of  Nuh  belied  the  messengers  [105]  when 
their  brother  Nuh  said  to  them,  "Do  you  not  fear  Allah? 
[106]  I  am  an  honest  messenger  for  you.  [107]  So,  fear 
Allah  and  obey  me.  [108]  And  I  do  not  claim  from  you 
any  reward  for  it.  My  reward  is  with  none  but  with  the 
Lord  of  the  worlds;  [109]  so,  fear  Allah  and  obey  me." 
[110]  They  said,  "Shall  we  believe  in  you  while  you  are 
followed  by  the  lowest  people?"  [Ill]  He  said,  "I  do  not 
know  about  what  they  do;  [112]  their  account  is  with 
none  but  with  my  Lord,  if  you  have  sense.  [113]  And  I  am 
not  to  drive  the  believers  away;  [114]  I  am  not  but  a 
plain  warner."  [115]  They  said,  "Should  you  not  stop,  O 
Nuh,  you  will  surely  be  among  those  stoned."  [116]  He 
said,  "My  Lord,  my  people  have  belied  me.  [117]  So  judge 
between  me  and  them  with  an  open  verdict  and  save  me 
and  all  the  believers  who  are  with  me."  [118]  'So  We 
saved  him  and  those  with  him  in  the  Ark  that  was  fully 
occupied.  [119]  Then  We  drowned,  after  that,  all  the 
remaining.  [120]  Surely  in  this  there  is  a  sign,  and  most 
of  them  are  not  to  believe.  [121]  And  surely  your  Lord  is 
the  Mighty,  the  Merciful.  [122] 

Commentary 

And  I  do  not  claim  from  you  any  reward  for  it.  -  26:109 

It  is  learnt  from  this  verse  that  charging  and  acceptance  of  wages 
against  religious  teachings  and  preaching  is  not  right.  Therefore,  the 
righteous  elders  have  ruled  it  as  forbidden,  but  the  later  generations  have 
allowed  it  under  compelling  circumstances.  Its  full  details  have  been  given 
under  the  explanation  of  the  verse  &  j-h  ^J^i  "And  do  not  take  a 
paltry  price  for  My  signs"  -  2:41. 
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Special  note 

Here  the  verse  o'y^'j  (So,  fear  Allah  and  obey  me  -  110)  is 

repeated  twice  to  make  clear  that  for  the  obedience  of  the  Messenger  and 
fear  of  Allah  it  was  enough  that  the  prophet  has  any  one  of  the  two 
qualities:  One,  his  honesty  and  integrity,  and  the  second,  his  teaching 
and  preaching  without  a  fee.  But  when  the  Messenger  who  is  personified 
of  all  these  traits,  his  obedience  and  the  fear  of  his  God  becomes  all  the 
more  necessary. 

Nobility  of  a  person  depends  on  deeds  and  moral  qualities  and  not 
on  family  or  status 

They  said,  "Shall  we  believe  in  you  while  you  are  followed  by  the 
lowest  people?"  [Ill]  He  said,  "I  do  not  know  about  what  they 
do.  (26:111-112) 

It  is  related  in  this  verse  that  the  disbelievers  rejected  the  invitation  of 
Sayyidna  Nuh  SSB  to  accept  the  faith  on  the  plea  that  his  followers  were 
worthless  poor  people.  So,  how  could  they,  the  elite  and  noble,  mix  up 
with  them?  On  this  Nuh  replied  that  he  did  not  know  about  their 
acts,  thereby  hinting  that  their  understanding  of  nobility  on  the  basis  of 
family  background,  wealth,  or  status  was  wrong,  and  that  the  nobility  or 
meanness  and  honour  or  disgrace  is  dependent  on  one's  deeds  and  morals. 
Hence,  it  was  their  ignorance  to  put  the  label  of  sordidness  on  his 
followers,  because  they  did  not  know  about  their  deeds  and  disposition. 
Unless  one  knows  fully  well  about  the  morals  and  deeds  of  others,  it  is  not 
right  to  pass  any  judgment  about  them.  (Qurtubl). 


Verses  123  - 140 
a\S\  \yu\i  ^r>)>  jjijW*-  jv^Uaj  jv^Jsu  lilj  ^\n^>  Oj-U»J 
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^X»\  ^rr)>  0 _^Jju  Uj  j*S  ^  cS-jJl  ' J  4>n^ 

>P>'S'    *•,",-".     c  *  -  -    cN       -  ^  ^ 

(A^ip  >— <$m)>  Ojt^j  S^-J  Trrr  Cr&J  C  • 

^-      .».>    a.  *.a*  a  s  ,    '  i  ,  n'  >' 

The  (people  of)  'Ad  belied  the  messengers  [123]  when 
their  brother  Hud  said  to  them,  "Do  you  not  fear  Allah? 
[124]  I  am  an  honest  messenger  for  you,  [125]  so  fear 
Allah  and  obey  me.  [126]  And  I  do  not  claim  from  you 
any  reward  for  it.  My  reward  is  with  none  but  with  the 
Lord  of  the  worlds.  [127]  Do  you  erect  on  every  height  a 
sign,  having  no  sound  purpose,  [128]  and  take  the 
objects  of  architecture  as  if  you  are  going  to  live  for 
ever,  [129]  and  when  you  seize  (someone)  you  seize  as 
tyrants?  [130]  So  fear  Allah  and  obey  me.  [131]  And  fear 
the  One  who  has  supported  you  with  what  you  know. 
[132]  He  has  supported  you  with  cattle  and  sons,  [133] 
and  with  gardens  and  springs.  [134]  In  fact  I  fear  for  you 
the  punishment  of  a  great  day."  [135] 

They  said,  "It  is  all  equal  for  us,  whether  you  give  us 
advice  or  you  are  not  among  those  who  give  advice.  [135] 
This  is  nothing  but  the  practice  of  the  ancient,  [137]  and 
we  are  not  going  to  be  punished."  [138]  Thus  they  belied 
him,  so  We  destroyed  them.  Surely,  in  this  there  is  a 
sign,  and  most  of  them  are  not  to  believe.  [139]  And 
surely  your  Lord  is  the  Mighty,  the  Merciful.  [140] 

Commentary 

Explanation  of  some  difficult  words 

t*  >' ,  >f-t *•        "'"'.I'f  >  \t 

Do  you  erect  on  every  height  a  sign  having  no  sound  purpose, 
[128]  and  take  the  objects  of  architecture  as  if  you  are  going  to 
live  for  ever,  (26:128-129) 
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Ibn  Jarir  **> j  has  related  from  Mujahid  ^U;  Jjl  «-^- j  that  the 
passage  between  two  hills  is  called  Ri'  (<vj).  But  Sayyidna  Ibn  'Abbas  4&> 
and  majority  have  taken  the  meaning  of  Ri'  as  a  high  place,  and  its 
derivative  is  ri'-un-na  bat'  (oLJl  gj),  which  means  growing  and  climbing 
vegetation.  Literal  meaning  of  'Ayah  is  symbol  or  sign,  but  here  it 
means  a  high  palace,  o'j^  is  derived  from  'abath  (^),  which  is 
something  of  no  value  and  benefit  neither  in  reality  nor  by  implication. 
So,  the  meaning  of  the  verse  is  that  they  used  to  make  very  high  palaces 
of  no  benefit  and  which  they  did  not  need.  It  was  just  to  fulfill  their  ego 
and  pride,  masani'  (^Uii)  is  the  plural  of  Masna'  {'^^).  Sayyidna 
Qatadah  has  taken  masani'  (^U^)  for  the  water  tank,  whereas  Hadrat 
Mujahid        *Ui     j  take  it  to  mean  strong  palace. 

o^ibL'  ^JJA  (as  if  you  are  going  to  live  for  ever)  Imam  al-Bukhari 
JIU;  Jjl  has  commented  in  Sahih  al-Bukhari  that  the  word  la'alla  ( JiJ)  in 
the  verse  is  used  as  a  word  of  simile,  and  that  Sayyidna  Ibn  Abbas  4^> 
has  translated  it  as  '^jiLs^li'  that  is  'as  if  you  are..'.  (Ruh  al-Ma'anl) 

Construction  of  buildings  without  any  need  is  contemptible 

This  verse  indicates  that  the  construction  of  houses  and  buildings 
without  need  is  a  condemnable  act.  The  hadlth  quoted  by  ImamTirmidhi 
on  the  authority  of  Sayyidna  'Anas  <S^b  conveys  exactly  the  same  message: 
aJ  j^j-  tLJl  V!  Jjl  J_~.  ^  UiJl  (All  spendings  are  in  Allah's  way,  except 
construction,  which  has  no  merit).  It  means  that  the  building  which  is 
constructed  in  excess  of  requirement  has  no  benefit  or  virtue.  Another 
narration  of  Sayyidna  Anas  4&  also  confirms  this:  Sfl  v~U>  JUj  *b  Js'  ji 
<u^  Oj  'ifU  <^U  VJJ  ^ti  -  'Every  building  is  a  tribulation  for  the  builder, 

except  that  which  is  necessary,  because  it  is  not  a  nuisance'.  It  is 
commented  in  Ruh  al-Ma'anl  that  without  genuine  requirement 
construction  of  tall  buildings  is  contemptible  and  condemned  under  the 
Sharl'ah  of  the  Holy  Prophet  sf§  . 

Verses  141  - 159 
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V  '  ,  'M  '  j. 

Sfj  <^°-)>  ij^"^  4m)>  tS^v 

-  •* 

■ • 1  'i,;         - ».  i  i,  '    ''£"'t  \  \' 
'  •>   >  .>  •» '  *  rr  ,  -  >>'.''.  .     x    'i. -    >'  *    *  >  ts-  * 

t         t ,     3.  *.3'  3 S3      '  i 

The  (people  of)  Thamud  belied  the  messengers  [141] 
when  their  brother  §alih  said  to  them,  "Do  you  not  fear 
Allah?  [142]  I  am  an  honest  messenger  for  you.  [143]  So, 
fear  Allah  and  obey  me.  [144]  And  I  do  not  claim  from 
you  any  reward  for  it.  My  reward  is  with  none  but  with 
the  Lord  of  the  worlds.  [145]  Will  you  be  left  secure  in 
whatever  is  here,  [146]  in  gardens  and  springs,  [147]  and 
in  farms  and  date-palms,  the  spathes  of  which  are 
interwoven?  [148]  And  you  hew  out  houses  from  the 
hills  with  pride.  [149]  So  fear  Allah  and  obey  me,  [150] 
and  do  not  obey  the  order  of  the  transgressors  [151] 
make  mischief  on  the  land  and  who  do  not  set  things 
right".  [152] 

They  said,  'You  are  merely  one  of  those  bewitched.  [153] 
You  are  nothing  but  a  human  like  us.  So,  bring  a  sign  if 
you  are  one  of  the  truthful."  [154]  He  said,  "This  is  a 
she-camel  -  She  has  a  share  of  water,  and  you  have  a 
share  of  water  on  a  specified  day.  [155]  So  do  not  touch 
her  with  evil  (intent),  lest  you  should  be  seized  by  a 
painful  punishment."  [156]  But  they  killed  her,  then  they 
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became  remorseful  and  the  punishment  seized  them. 
Surely  in  this  there  is  a  sign,  and  most  of  them  are  not 
to  believe.  [158]  And  surely,  your  Lord  is  the  Mighty,  the 
Merciful.  [159] 

Commentary 

And  you  hew  out  houses  from  the  hills  with  pride.  [149] 

According  to  Sayyidna  Ibn  Abbas  4^£> ,  the  word  <j^j^  (Farihin)  means 
arrogant  and  conceited  people.  But  Abu  Salih  and  Imam  Raghib  have 
taken  this  word  to  mean  experts.  Therefore,  the  meaning  of  the  verse  is 
that  Allah  Ta'ala  has  favoured  you  by  teaching  such  skills  that  you  could 
make  houses  by  cutting  hills.  The  essence  of  all  this  is  that  you  should 
remember  the  bounties  of  Allah  Ta'ala  and  should  not  make  mischief  and 
trouble  on  earth. 

Useful  vocations  are  Divine  Graces  provided  they  are  not 
employed  in  bad  things 

This  verse  indicates  that  nice  vocations  are  Allah's  Graces,  and  to 
draw  benefit  from  them  is  lawful.  But  if  they  are  used  for  some  sinful 
purpose  or  in  an  unlawful  act,  or  if  someone  gets  involved  in  them  with 
unnecessary  concentration,  then  it  is  not  lawful  to  adopt  them.  An 
example  of  unnecessary  construction  of  tall  buildings  and  its  contempt 
has  just  been  mentioned  in  the  previous  verses. 

Verses  160  - 175 

VI  JfjJ     y~\  p-fr!  J13  ijr^n.^       j^-Slo  -ky  (*y  oj-IT 

-      *■   3  *  '  '  S  ^  >       "  '  S     S  '    \  S3*'"  £  S  3       "  '. 

I  'ft-  /Wl  )'f  )>  S3'     3*      3    i>b,      3   >f  *<' 
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Ojj  olS  ^  dAJa  ^  0I  ^vr> 

<^Vo)>  j^->-^Jl  JJj*Jl  ^gj  ,jjbj 

The  people  of  Lut  belied  the  messengers  [160]  when  their 
brother  1m%  said  to  them,  "Do  you  not  fear  Allah?  [161]  I 
am  an  honest  messenger  for  you.  [162]  So  fear  Allah  and 
obey  me.  [163]  And  I  do  not  claim  from  you  any  reward 
for  it.  My  reward  is  with  none  but  with  the  Lord  of  the 
worlds.  [164]  Do  you  go  to  the  males(for  having  sex)  out 
of  the  whole  universe,  [165]  and  leave  what  your  Lord 
has  created  for  you,  that  is,  your  wives?  in  fact,  you  are 
a  people  who  cross  (all)  limits."  [166] 

They  said,  "If  you  do  not  stop  O  Lu$,  you  shall  be 
included  among  the  outcast."  [167]  He  said  "Certainly,  I 
am  hateful  to  your  act.  [168]  O  my  Lord,  save  me  and  my 
family  from  what  they  do."  [169]  So  We  saved  him  and 
his  family,  all  of  them  [170]  except  an  old  woman  among 
those  who  remained  behind.  [171]  Then  We  destroyed  the 
others,  [172]  and  subjected  them  to  a  terrible  rain.  So 
evil  was  the  rain  of  those  who  were  warned.  [173] 
Surely,  in  this  there  is  a  sign,  but  most  of  them  are  not 
to  believe.  [174]  And  surely  your  Lord  is  the  Mighty,  the 
Merciful.  [175] 

Commentary 

Unnatural  act  is  unlawful  even  with  one's  own  wife 

And  leave  what  your  Lord  has  created  for  you,  that  is,  your 
wives?  -  26:166 

In  the  phrase  j*  the  word  ^  (mm)  Min  could  be  descriptive 

(which  is  translated  above  as  'that  is')  if  taken  in  the  technical  sense, 
which  would  mean  that  in  order  to  satisfy  your  lust  you  go  after  the 
homosexual  men  instead  of  your  wives,  whom  Allah  has  given  you  to 
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meet  your  natural  urge.  This  is  indeed  a  proof  of  malignity.  The  other 
possibility  is  that  the  letter  'Min'  is  used  to  mean  'from'  or  'out  of;  then  the 
meaning  of  the  verse  would  be  that  it  is  a  special  part  in  the  body  of  your 
wives  which  is  created  for  the  satisfaction  of  your  natural  urge.  But  you 
indulge  in  unnatural  act  with  them,  which  is  totally  unlawful.  Thus 
according  to  this  second  interpretation,  it  has  also  been  made  clear  that  it 
is  not  permitted  to  have  unnatural  intercourse  with  one's  wife.  In  a 
hadlth  Holy  Prophet  sf§  has  cast  curse  on  such  a  person.  v  «1JIj  i>~  (Ruh 

al-Malim). 

Except  an  old  woman  among  those  who  remained  behind.  - 
26:171 

The  word  'old  woman'  is  used  for  the  wife  of  Sayyidna  Lut  $§©1,  who 
was  an  infidel  and  was  agreeable  to  the  unnatural  act  of  the  people  of  Lut 
$s£SI.  If  the  wife  of  Lut  was  an  old  woman  then  the  use  of  this  word 
for  her  is  quite  clear,  but  if  she  was  not  old,  then  perhaps  she  was  called 
'old  woman'  for  the  reason  that  the  prophet's  wife  is  regarded  like  the 
mother  of  the  Ummah,  and  to  call  a  woman  having  many  children  as  old 
is  not  unlikely. 

^jjiUl  Jua  ftlli  £  \  j£     lie-  ti'JiXj 

and  subjected  them  to  a  terrible  rain.  So  evil  was  the  rain  of 
those  who  were  warned.  -  26:173 

This  verse  has  confirmed  that  if  a  man  commits  sodomy,  he  may  be 
punished  with  throwing  a  wall  on  him  or  by  throwing  him  down  from  a 
high  place,  as  suggested  by  HanafT  scholars,  because  the  people  of  Lut 
were  destroyed  in  a  similar  manner.  Their  township  was  lifted  and 
thrown  on  the  ground.  (Sham!  Kitab  Al-Hudud) 

Verses  176  - 191 
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2^Jij  j^ik  ^i3(  »j3j  ^Jr^  ^f-ii  jpjh  j> 

<^a-\)>  ^^poi  j^J  dJUaJ  jij  Ldi*  yuj 

*  si    ft*?  i,  "  •«,'-'  * '  ' '  r' 

i^f  f^s]  Ar1  ob 

The  people  of  Aykah  belied  the  messengers  [176]  when 
Shu'aib  said  to  them,  "Do  you  not  fear  Allah?  [177]  I  am 
an  honest  messenger  for  you.  [178]  So  fear  Allah  and 
obey  me.  [179]  And  I  do  not  claim  from  you  any  reward 
for  it;  my  reward  is  with  none  but  with  the  Lord  of  the 
worlds.  [180]  Give  full  measure  and  do  not  be  among 
those  who  bring  loss  to  others.  [181]  And  weigh  with  an 
even  balance.  [182]  And  do  not  make  people  short  of 
their  things  and  do  not  spread  disorder  in  the  land  as 
mischief  makers.  [183]  And  be  fearful  of  the  One  who 
created  you  and  the  former  generations."  [184] 

They  said,  'You  are  but  one  of  the  bewitched  men.  [185] 
And  you  are  no  more  than  a  human  like  us,  and  in  fact 
we  consider  you  to  be  one  of  the  liars.  [186]  So  cause  a 
piece  from  the  sky  to  fall  down  upon  us,  if  you  are  one 
of  the  truthful."  [187]  He  said,  "My  Lord  knows  best  what 
you  do."  [188]  Thus  they  belied  him,  so  they  were  seized 
by  the  torment  of  the  Day  of  Canopy.  Indeed  it  was  the 
punishment  of  a  terrible  day.  [189]  Surely  in  this  there 
is  a  sign,  but  most  of  them  are  not  to  believe.  [190]  Arid 
surely  your  Lord  is  the  Mighty,  the  Merciful.  [191] 
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Commentary 

,<  ,;7,.'.,«.ll  ^Ma^Jiiii  \yjt 
And  weigh  with  an  even  balance.  -  26:182 

Some  scholars  have  held  the  word  Quistas  as  a  Roman  word,  which 
means  justice,  while  others  have  taken  it  as  an  Arabic  word,  derived  from 
Qist,  which  is  also  used  for  justice.  It  means  to  make  use  of  the  scale  and 
other  measuring  tools  in  a  straight  and  correct  manner,  where  there  is  no 
possibility  of  weighing  less. 

And  do  not  make  people  short  of  their  things  -  26:183 

What  it  means  is  that  it  is  unlawful  to  reduce  any  quantity  or  amount 
from  that  which  has  been  contracted  with  anyone,  whether  it  is  a 
measurable  thing  or  otherwise.  Therefore,  if  a  servant  or  a  laborer  does 
not  work  his  full  time  at  his  workplace,  he  too  is  included  in  this  warning. 
Imam  Malik  ^JU;  Jit  <u*-j  has  reported  a  narration  in  his  Muwatta'  that 
Sayyidna  'Umar  noticed  that  someone  did  not  join  in  the  'Asr  prayer. 
So,  he  enquired  about  the  reason  for  that,  to  which  he  offered  some 
excuse.  Then  Sayyidna  'Umar  4^>  said,  c-ilk  'You  have  reduced  in 
measuring'.  As  prayer  is  not  something  to  be  measured,  hence  after 
quoting  this  hadith  Imam  Malik  ^iU;  Jjl  <uj-j  has  said  that  this  command  is 
not  restricted  to  measurable  things.  Rather,  performing  any  obligation 
less  than  due  is  included  in  prohibition  highlighted  in  this  verse  and  in 
Surah 'At-tatflf  84". 

so  they  were  seized  by  the  torment  of  the  Day  of  Canopy.  - 
26:189 
»j     ,,  , 

iljall  jji  v-Aap  (the  Torment  of  the  Canopy),  mentioned  in  this  verse 
refers  to  an  incident,  which  is  this:  Allah  Ta'ala  sent  down  such  an 
extreme  heat  on  a  people  that  they  could  not  find  comfort  either  inside  the 
houses  or  outside.  Then  He  sent  down  a  mass  of  dark  cloud  over  a  nearby 
forest,  under  which  there  was  a  cool  breeze.  As  the  entire  people  were 
distressed  due  to  excessive  heat,  they  ran  to  take  shelter  under  the  cloud. 
When  all  of  them  assembled  under  the  cover  of  the  cloud,  it  rained  fire 
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instead  of  water.  Thus  the  whole  nation  was  burnt  to  ashes.  (Ruh  al-Malm) 

Verses  192  -  227 

^vr>  C^1  %  ^  CP^]       ckr^  <Aj!j 

jtf  ifC*  o^4i  i^ty  sy^51  &  ^V5 

\fil£  (<ul£  c)\  h)  ^        4  my       J>3  'j£  j 

i-jjJi      <u^JL*  cLU^i'  ^hi^  c&t}*  ^  L^^*  ^*  (hJ^ 


U  jv-^  l>  <^Y  .  ly  Oj*^ (»-*  {*-'  4T  '  7 

^y >  •  y  j.[Jffl^>  5j  cJjiJ  \j>'j  4X  •    <S*-5^  ^"^j^ 

^Mry  ^iiUl  j-«  Jj>v3y-1  tfJ)  aJJI  £-*  4ruf 

C  j*"         t^^51 4X  ^  vf  ^yyy^     0s    4^ n? 

<J?  ^  ^>  ife^51  J^"  tr*  ^  4^  •> 

^1 yt-Ui j  ^Ytr)>  o p_ft^i5  ij  ^*-JI  o^aL  ^YTYy  jt-ji 
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4n°f  js  ^      y     4m?  p-**?* 

And  this  (Qur'an)  is  the  revelation  of  the  Lord  of  the 
worlds.  [192]  It  is  brought  by  the  Trusted  Spirit  down 
[193]  to  your  heart,  so  that  you  become  one  of  the 
warners  [194]  in  plain  Arabic  language.  [195]  And  of 
course,  it  is  (mentioned)  in  the  scriptures  of  the  former 
people.  [196] 

Is  it  not  a  proof  for  them  that  the  knowledgeable  of  the 
children  of  Israeli  recognize  him  (the  prophet)?  [197]  And 
(even)  if  We  had  revealed  it  to  a  non-Arab,  [198]  and  he 
would  have  recited  it  to  them,  they  were  not  to  believe 
in  it.  [199]  Thus  We  have  made  it  enter  into  the  hearts  of 
the  sinners.  [200]  They  will  not  believe  in  it  until  they 
will  see  the  painful  punishment  [201]  and  it  will  come  to 
them  suddenly  while  they  will  not  be  anticipating  (it), 
[202]  and  they  will  say,  'Is  it  (possible)  that  we  are  given 
some  respite?"  [203]  Are  they  asking  then  that  Our 
punishment  should  come  soon?  [204]  So  tell  me,  If  We 
give  them  enjoyment  for  years,  [205]  then  comes  to  them 
what  they  are  warned  of,  [206]  what  help  can  be 
provided  to  them  by  the  things  they  were  given  to 
enjoy?  [207]  And  We  did  not  destroy  any  town  unless  it 
has  had  warners  [208]  to  give  advice,  and  We  have  never 
been  unjust.  [209] 

And  this  (Qur'an)  is  not  brought  down  by  the  satans. 
[210]  It  neither  fits  them,  nor  are  they  able  to  (do  this). 
[211]  In  fact  they  are  kept  far  from  hearing  (it  at  the 
time  of  revelation).  [212]  So  do  not  invoke  any  other  god 
along  with  Allah,  or  you  will  be  among  those  who  are  to 
be  punished.  [213]  And  warn  the  nearest  people  of  your 
clan,  [214]  and  be  kind  with  humbleness  to  the  believers 
who  followed  you.  [215]  So  if  they  disobey  you,  then  say, 
"I  disown  what  you  do,"  [216]  and  place  your  trust  in  the 
Mighty,  the  Merciful,  [217]  Who  sees  you  when  you  stand 
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[218]  (in  prayer)  and  (sees)  your  movement  among  those 
who  prostrate.  [219]  Surely,  He  is  the  All-Hearing,  the 
All-Knowing.  [220] 

Shall  I  tell  you  on  whom  the  satans  descend?  [221]  They 
descend  on  every  sinful  liar.  They  give  ear  to  hear 
(secretly)  and  most  of  them  tell  lies.  As  for  the  poets, 
they  are  followed  by  the  straying  people.  Did  you  not 
see  that  they  wander  in  every  valley  and  that  they  say 
what  they  do  not  do,  except  those  who  believe  and  do 
righteous  deeds  and  remember  Allah  very  much  and 
defend  themselves  after  they  are  wronged.  And  the 
wrongdoers  will  soon  know  to  which  place  they  are 
going  to  return.  [227] 

Commentary 

Qur'an  is  the  name  of  the  collection  of  its  words  and  meanings 

4  m)>  cMj^  jO  [A  '4  3  4n  °t  cj4 

It  is  brought  by  the  Trusted  Spirit  down  [193]  to  your  heart,  so 
that  you  become  one  of  the  warners  [194]  in  plain  Arabic 
language.  [195]  And  of  course,  it  is  (mentioned)  in  the  scriptures 
of  the  former  people.  [196] 

The  words  J^f  o^-ll*  (in  plain  Arabic  language  - 195)  in  these  verses 
makes  it  clear  that  Qur'an  is  only  that  which  is  in  Arabic  language.  Any 
translation  of  a  passage  or  the  whole  of  Qur'an  in  any  language  cannot 
be  called  Qur'an.  But  the  next  sentence  ^jVi  jo  (And  of  course,  it  is 
[mentioned]  in  the  scriptures  of  the  former  people  -  196)  does  not  seem  to 
be  in  consonance  with  it,  because  the  pronoun  'it'  is  apparently  refers  to 
the  Qur'an  and  means  that  the  Qur'an  was  also  in  the  earlier  scriptures, 
i.e.  in  Torah,  Injil  and  Zabur.  It  is  also  well  known  that  the  earlier  books, 
namely  Torah,  Injil  and  Zabur,  were  not  in  the  Arabic  language.  Hence 
the  inclusion  of  the  meanings  of  Qur'an  in  them  is  referred  in  this  verse 
as  'Qur'an'.  Answer  to  this  apparent  contradiction  is  that  according  to 
majority  of  the  Ummah,  sometimes  even  the  subject  matter  of  the  Qur'an 
is  called  Qur'an  in  a  general  sense,  because  the  real  purpose  of  a  book  is 
the  subjects  it  deals  with.  The  statement  that  earlier  books  also  contained 
Qur'an  is  in  this  sense  only  that  they  included  some  Qur'anic  subjects. 
This  statement  is  also  endorsed  by  many  narrations  of  hadith. 
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Sayyidna  Maquil  ibn  Yasar  4§s>  has  reported  a  Hadith  in  Mustadrak 
of  Hakim  that  the  Holy  Prophet  «H  has  said  that  Surah  Al-Baqarah  was 
given  to  him  from  'adh-dhikr  al-'awwal' ,  and  Surah  Taha,  Tawasin 
(all  Surahs  starting  from  Tasin  ^)  and  Hawamim  (all 
Surahs  beginning  with  Hamim)  were  given  from  the  tablets  of  Sayyidna 
Musa  while  Surah  Al-Fatihah  was  given  to  him  from  under  the 
'Arsh  J-/-  (the  great  Throne).  Tabarani,  Hakim,  Baihaqi  etc.  have 
reported  on  the  authority  of  Sayyidna  Abdullah  ibn  Mas'ud  4^s>  that 
Surah  Al-Mulk  is  present  in  Torah  as  well.  (Al-Hadith).  The  Surah 

J$y  has  itself  said,  JljVi  c^Jdl  J>  tih  Si  (87:18,19)  that 

is  these  subjects  have  also  appeared  in  the  books  of  Sayyidna  Ibrahim 
and  Sayyidna  Musa  f%Jl  p+±c. 

The  gist  of  all  these  verses  and  narrations  is  that  many  a  subjects  of 
the  Qur'an  were  also  covered  in  the  earlier  books  as  well.  But  it  does  not 
iean  that  those  parts  of  the  earlier  books  in  which  the  Qur'anic  subjects 
were  covered  are  given  the  name  of  Qur'an.  No  one  in  the  Ummah  is  of 
the  opinion  that  those  parts  of  the  earlier  books,  be  called  Qur'an.  Instead 
the  majority  of  Ummah  believes  that  Qur'an  is  the  name  not  only  of  its 
wordings  but  also  of  its  meanings.  If  someone  picks  up  some  of  the 
Quranic  words  from  different  places  and  put  them  together  to  make  a 
passage  like  y j      JS'  jJU-         <1>j  y*j  oyJLSl       '*J  cS-Ui  *B  -u^Jl 

oUi~Jt,  it  will  not  be  called  Qur'an,  despite  the  fact  that  all  these  words 
are  taken  from  the  Qur'an.  Likewise,  only  the  meanings  of  Qur'an, 
irrespective  of  the  language  they  are  rendered  in,  cannot  be  regarded  as 
Qur'an. 

Reciting  translation  of  Qur'an  in  prayers  is  not  allowed  by 
consensus  of  Ummah 

The  whole  Ummah  is  unanimous  on  the  rule  that  reciting  the 
translation  of  the  Qur'an  in  any  other  language  like  Urdu,  Persian, 
English  etc.  is  not  sufficient  for  discharging  the  obligation  of  recitation  in 
Salah,  except  in  a  case  of  extreme  necessity.  The  jurists  who  are  reported 
to  have  relaxed  this  rule  have,  later  on,  changed  their  view. 

Urdu  translation  of  Qur'an  is  not  allowed  to  be  called  Urdu 
Qur'an 

If  only  the  translation  of  the  Qur'an  is  written  in  any  language 
without  the  Arabic  text,  it  cannot  be  called  the  Qur'an.  Some  people  call 
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the  Urdu  translation  of  the  Qur'an  as  Urdu  Qur'an,  or  the  English 
translation  of  the  Qur'an  as  English  Qur'an.  It  is  not  right  and  amounts 
to  disrespect  of  the  Holy  Book.  Printing,  calling  or  trading  of  something  in 
the  name  of  Qur'an,  without  the  Arabic  text  of  the  Qur'an,  is  not 
permitted.  This  subject  is  dealt  with  in  detail  in  my  treatise  y-^> 


So  tell  me,  If  We  give  them  enjoyment  for  years,  -  26:205. 

There  is  a  hint  in  this  verse  that  those  who  are  bestowed  with  long  life 
in  this  world  by  Allah  Ta'ala,  it  is  His  grace  on  them.  But  those  who  show 
ingratitude  for  this  grace  and  do  not  submit  to  Islam,  to  them  this  respite 
and  grace  will  not  be  of  any  avail.  Imam  Zuhri  ^U;  has  related 

that  Sayyidna  'Umar  ibn  Abdul  Aziz  ^U;  Jjl  used  to  recite  this  verse 
every  morning  by  holding  his  beard  and  addressing  his  Self: 

'O  the  duped  one!  Your  whole  day  is  spent  in  negligence  and  the  night 
in  sleep,  while  death  is  inevitable  for  you.  Neither  you  are  awake  among 
the  alert  and  woken  nor  are  you  the  one  who  will  get  salvation  from 
among  the  sleepers.  You  keep  endeavoring  for  things  which  will  soon 
bring  you  unpleasant  results.  Cattle  and  animals  live  like  this  in  the 
world'. 

And  warn  the  nearest  people  of  your  clan,  -26:214. 

Ashirah  'i^i*  means  clan  and  by  limiting  it  with  'aqrabin  (the  nearest 
people)  it  is  used  for  close  relatives.  It  is  worth  noting  here  that  the 
mission  of  the  Holy  Prophet  !§f  as  a  messenger  is  universal  to  the  whole 
Ummah,  then  what  is  the  wisdom  in  making  it  special  for  the  members  of 
the  clan?  But  if  we  look  at  it  rather  closely,  we  will  notice  in  it  an  easy  and 
effective  way  for  preaching,  which  would  have  far-reaching  effect.  One's 
own  family  members  having  the  privilege  of  closeness  are  also  entitled  to 
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have  precedence  over  others  on  initiating  any  act  of  virtue.  By  virtue  of 
close  mutual  relations  they  know  each  other  well  and  anyone  with  false 
claims  would  get  exposed  in  no  time.  Conversely,  the  one  having  good 
reputation  among  the  family  members  would  be  readily  accepted  and 
listened  to.  Once  the  close  relatives  throw  their  weight  to  support  a  good 
cause,  it  brings  in  unity  and  mutual  help  between  them.  This  way  they 
develop  a  group  of  the  family  members  on  the  basis  of  trust  and  sincerity 
and  it  becomes  very  easy  to  spend  the  daily  life  in  an  atmosphere  of  peace 
to  follow  the  religious  code.  Then  this  homogeneous  and  sincere  group 
works  like  a  small  power  in  preaching  and  spreading  the  precepts  and 
code  of  religion  to  others.  In  another  verse  of  the  Holy  Qur'an  it  is  said  \y 
ijU  {JiLii\  (66:6)  that  is  'Save  yourself  and  your  family  members  from 
the  fire  of  Jahannam'.  Responsibility  of  saving  one's  dependent  from  the 
fire  of  Jahannam  is  placed  on  every  member  of  the  clan.  This  is  an  easy 
and  simple  way  of  reforming  the  conduct  and  morals.  It  is  an  every  day 
experience  that  in  order  to  follow  good  conduct  and  morals  and  then  to 
stick  to  them  is  only  possible  when  the  environment  is  favourable  for  that. 
If  only  one  person  in  the  entire  household  wishes  to  perform  his  prayers 
regularly,  even  that  devotee  will  find  it  difficult  to  carry  it  out.  In  the 
present  environment  it  has  become  difficult  to  abstain  from  the  unlawful 
things  not  because  it  is  not  possible  to  keep  away  from  them,  but  the 
reason  is  that  when  the  whole  fraternity  is  involved  in  a  sin,  it  becomes 
very  difficult  for  just  one  person  to  keep  himself  aloof.  When  this  verse 
was  revealed  to  Holy  Prophet  >jj§  ,  he  called  out  all  the  members  of  the 
family  and  conveyed  to  them  the  message  of  truth.  Although  they  did  not 
accept  the  truth  at  that  time  but  gradually  the  family  members  started 
converting  to  Islam.  When  the  uncle  of  Holy  Prophet  -it  Sayyidna 
Hamzah  4^b,  converted  to  Islam  it  provided  great  strength  to  the  mission. 

As  for  the  poets,  they  are  followed  by  the  straying  people.  - 
26:224. 

y-i  (Shi'r)  which  is  the  origin  of  Shu'ara'  and  is  translated  as  poetry; 
is  an  Arabic  word  which  lexically  means  any  statement  based  on 
imagination  and  ideas  not  confirmed  by  serious  proofs.  It  is  not  necessary 
for  being  a  'Shi'r'  in  original  Arabic  to  have  a  particular  rhythm  or 
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qafiyah  or  radif. 

Since  the  technical  shi'r  (poetry)  which  is  always  based  on  particular 
rhythms  is  generally  composed  of  imaginary  thoughts,  the  technical 
definition  of  shi'r  (poetry)  is  "a  composition  of  words  having  a  particular 
rhythm  and  a  similar  sound  at  the  end  of  each  line  (Qafiyah)".  The. 
pagans  of  Makkah  used  to  call  the  Holy  Prophet  z||  a  sha'ir  (a  poet)  and 
the  Holy  Qur'an,  a  shi'r  (poetry).  Some  commentators  of  the  Holy  Qur'an 
are  of  the  view  that  the  pagans  of  Makkah  used  to  call  the  Qur'an  a  shi'r 
in  its  technical  sense.  But  others  are  of  the  opinion  that  it  was  not  so, 
because  the  infidels  of  Makkah  were  fully  conversant  with  the  code  and 
principles  of  poetry,  and  it  is  obvious  that  Qur'an  is  not  a  book  of  poetry. 
Even  a  non-Arab  would  not  accept  that,  not  to  say  anything  of  the 
eloquent  Arabs.  On  the  contrary,  the  Arabs  used  to  call  him  a  poet  in  the 
literal  sense  of  the  word,  that  is  they  regarded  his  thoughts  as  imaginary. 
Their  objective  was  to  call  him  a  liar,  because  the  word  Sha'ir  is  also  used 
in  the  sense  of  lie,  and  Shi'r  for  a  liar. 

As  for  the  poets,  they  are  followed  by  the  straying  people.  - 
26:224 

The  word  ^pU  (Sha'ir)  is  used  in  this  verse  in  its  technical  and 
commonly  known  meaning,  that  is  the  rhythmic  composer.  This 
interpretation  is  endorsed  by  a  narration  in  Fatahul  Bari  that  when  this 
verse  was  revealed,  the  respected  companions,  Sayyidna  Abdullah  ibn 
Rawahah,  Hassan  ibn  Thabit  and  Ka'b  ibn  Malik  j-***-!  aBi  who 
were  well  known  poets,  went  crying  to  Holy  Prophet  «§|  and  submitted 
that  this  verse  was  revealed  by  Allah  Ta'ala  and  they  too  were  poets. 
Then  Holy  Prophet  <H  said  Tou  go  through  the  last  part  of  the  verse'. 
What  he  conveyed  was  that  their  poetry  was  not  frivolous  having  bad 
intent,  hence  they  were  included  in  that  exception  which  is  mentioned  in 
the  last  part  of  the  verse.  The  commentators  have  therefore,  elaborated 
that  in  the  beginning  of  the  verse  the  disbeliever  poets  are  purported, 
because  depraved  people,  defiant  Satan  and  disobedient  Jinn  followed 
and  narrated  their  poetry.  (Fatahul  Bar!) 
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The  place  of  poetry  in  Islamic  Shari'ah  (jurisprudence) 

In  the  beginning  of  these  verses  the  poetry  is  disapproved  strongly 
and  appears  an  object  of  God's  wrath.  But  towards  the  end  of  Surah  the 
exception  allowed  proves  that  poetry  is  not  condemned  completely.  Only 
that  poetry  is  condemned  and  abominable  which  encourages  Allah's 
disobedience  or  puts  hindrance  in  His  remembrance,  or  disgraces  and 
condemns  someone  falsely,  or  be  obscene  or  leads  to  obscenity.  But  that 
poetry  which  is  free  from  these  sins  and  unbecoming  things  is  exonerated 
by  Allah  Ta'ala  through  this  verse  ooUjkJl  ijL^j  l£l  ^jJl  %  (227).  On  the 
other  hand  the  poetry  which  deals  with  the  subjects  of  wisdom  based  on 
sermons  and  teachings  is  part  of  the  virtues  carrying  reward  in  the 
Hereafter  as  reported  by  Sayyidna  'Ubayy  Ibn  Ka'b  4$£>  yuiJl  ^*  oi  that 
is  'There  is  a  poetry  which  contains  wisdom'.  (Bukhari)  Hafiz  ibn  Hajar 
has  said  that  here  wisdom  stands  for  rightful  things  based  on  truth.  Ibn 
Battal  has  explained  that  the  poetry  dealing  with  Oneness  of  Allah,  His 
remembrance  and  love  for  Islam  is  desirable  and  praiseworthy,  and  in  the 
hadith  under  reference  that  type  of  poetry  is  in  view.  However,  the  poetry 
dealing  with  falsehood  and  obscenity  is  contemptible.  This  explanation  is 
also  confirmed  by  the  following  narrations: 

(1)  'Amr  ibn  Sharid  has  reported  through  his  father  that  Holy  Prophet 
»H  had  lislc-ned  100  couplets  of  'Umayyah  ibn  as-salt  from  him. 

(2)  Mutarrif  has  reported  that  he  traveled  with  Sayyidna  Tmran  ibn 
Husain  from  Kufa  to  Basrah  and  he  used  to  recite  couplets  on  every 
stage  of  the  journey. 

(3)  Tabarl  ^i*;  *13i  has  reported  about  the  distinguished 
companions  and  tabi'ln  that  they  used  to  compose,  listen  and  recite 
poetry. 

t 

(4)  Imam  Bukhari  [J\*z  <Jjl      j  has  reported  that  Sayyidah  'A'ishah 
Jji  ^i>j  used  to  compose  poetry. 

(5)  Abu  Ya'la  has  reported  from  Ibn  'Umar  *ip  *JJi  that  the  Holy 
Prophet  «H  has  said,  "Poetry  is  a  composition".  If  its  subject  matter  is  good 
and  useful,  it  is  good,  and  if  its  subject  is  bad  or  sinful,  it  is  bad.  (Fatahul 
Ban) 

Tafslr  al-Qurtubl  has  remarked  that  from  among  the  ten  jurists  of 
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Madinah,  who  are  well  known  for  their  learning  and  graciousness, 
'Ubaidullah  ibn  'Utbah  ibn  Mas'ud  was  an  eloquently  articulate  poet, 
and  the  poetry  of  Qadi  Zubair  ibn  Bakkar  was  compiled  in  a  book. 
Qurtubi  has  reproduced  an  observation  of  Abu  'Amr  that  no  intelligent 
and  knowledgeable  person  would  take  the  poetry  comprising  of  nice 
subjects  as  bad.  It  is  also  worth  noting  that  among  the  noble  companions 
who  were  the  religious  leaders,  there  is  none  who  had  either  not  composed 
the  poetry  himself  or  had  not  recited  or  listened  to  the  composition  of 
others  with  fondness. 

Where  poetry  is  condemned  in  certain  narrations,  it  is  with  the 
purpose  that  one  should  not  get  engrossed  so  much  in  it  that  he  neglects 
his  worships  and  the  Qur'an.  Imam  Bukhari  has  elaborated  this  subject 
in  a  separate  chapter  in  which  he  has  quoted  from  Sayyidna  Abu 
Hurairah  4& : 

&  &  je?- iijl  ^  0  * 

'It  is  better  to  fill  up  one's  belly  with  pus  than  to  fill  it  up  with  poetry'. 

Imam  Bukhari  has  explained  that  according  to  his  understanding  this 
statement  portrays  the  situation  when  the  poetry  becomes  dominant  over 
remembrance  of  Allah  Ta'ala,  or  in  one's  involvement  with  the  Qur'an  or 
with  acquiring  knowledge.  But  if  the  poetry  is  kept  under  check,  it  is  not 
bad.  Similarly,  there  is  consensus  of  Ummah  that  the  poetry  which  is 
obscene  or  contains  defaming  subjects  is  unlawful  and  is  not  permitted. 
This  ruling  is  not  exclusive  to  poetry  only,  but  applies  to  any  writing  - 
prose  or  poetry.  (Qurtubi) 

Sayyidna  'Umar  ibn  Khattab  4^>  had  dismissed  his  governor,  Adiyy 
ibn  Nadlah  from  his  position  because  he  used  to  compose  obscene  poetry. 
Sayyidna  'Umar  ibn  'Abdul  'Aziz  ^Jl~  Jjl  had  directed  to  exile  'Amr  ibn 
Rabl'ah  and  'Abul  Ahwas  on  the  same  charge,  but  when  'Amr  ibn  RabT'ah 
repented  on  his  deeds,  his  repentance  was  accepted.  (Qurtubi). 

Every  art  or  learning,  which  makes  one  oblivious  of  Allah  and 
Hereafter,  is  contemptible 

Ibn  Abl  Jamrah  has  ruled  that  excessive  involvement  in  poetry  and 
all  such  learning  or  art  which  makes  one  oblivious  of  the  remembrance  of 
Allah  Ta'ala  and  causes  doubts  in  the  mind  about  beliefs  of  Islam  or  helps 
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in  promoting  spiritual  ills,  fall  under  the  same  ruling  as  is  given  for 
contemptible  poetry. 

The  depravity  of  the  followers  is  often  an  indicator  of  the 
depravity  of  the  leader 

As  for  the  poets,  they  are  followed  by  the  straying  people.  - 
26:224 

The  poets  are  blamed  in  this  verse  that  their  followers  are  misled. 
Here  the  question  arises  that  if  it  is  the  followers  who  are  misled,  how 
could  the  poets  be  blamed  for  the  acts  which  their  followers  adopt?  It  is 
because  the  wrong  deeds  adopted  by  the  followers  are  normally  the  signs 
of  misdeeds  of  the  one  who  is  followed.  But  Maulana  Ashraf 'Ali  Thanavi 
^U;  aJUI  <u>.j  has  clarified  that  this  rule  will  apply  when  the  one  who  is 
followed  has  a  hand  in  the  misdeeds  of  the  followers.  For  instance  if  there 
is  no  check  on  telling  lies  and  backbiting  in  the  meetings  of  the  leader, 
and  because  of  that  his  followers,  who  sit  in  his  company,  also  adopt  this 
habit,  then  this  sin  committed  by  the  followers  will  be  regarded  as  a 
manifestation  of  the  sin  of  the  one  who  is  followed.  But  if  the  misdeeds  are 
different  from  the  deeds  of  the  leader,  then  he  cannot  be  made  responsible 
for  the  misdeeds  of  his  followers.  For  example,  if  a  person  follows  a  scholar 
for  his  beliefs  diligently  and  sincerely,  but  does  not  follow  the  scholar  in 
his  righteous  deeds  and  morals,  then  the  scholar  cannot  be  blamed  for  the 
former's  lack  of  righteousness  and  morality.  (Allah  is  pure  and  knows 
best). 

Alhamdulillah 
The  Commentary  on 
Surah  Ash-Shu'ara' 
Ends  here. 


